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INTRODUCTION 


es 
Religion is as simple as the heart of a little child; 
but it is also as complex and technical as the speculations 
of cosmic philosophers. Religion gathers complexity in pro- 


portion as thinking has progressed. Knowledge of elementary 


. facts requires only an elementary organization of the mind's 


life; but when a college training has accomplished what it 
should accomplish -torn open the mind, and exposed to ita 
confusing mass of apparently unrelated principles and points 
of view -then there is necessary sone discipline which will 
progressively bring order into the chaos. 

The college student has exactly this experience of 
confusion. A wise professor may sum up and present a point 
of view which the student can adopt and which serves to 
unify the entire field of chemistry or physics or economics. 
The student of biology may one day happen on a@ phrase or a 
diagram which will immediately and permanently illuminate 
the fact of life in such a2 lucid intuition that all the 


multitude of facts and principles and laws forever after 


appear subsidiary and become means, not ends, of research. 


But there is usually lacking in a college such a course 


as will attempt to do for the whole of life what physics or 


“anthropology do for their respective fields. There are 


departments of philosophy, but rarely do they allow them- 


selves to over-reach the boundaries of technical discourse 


or make a sincere attempt to integrate all experience -con- 
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“crete as well as that of the classroom -in terms of a phil- 
-osophy of life. The modern philosophical departments do 
“not offer extra-scholastic integrations, nor do they care 
es. A philosopher who allows his thinking to be influenced 
“by such non-rational considerations as form the main body 
of life outside the study, suffers in the purely logical 
“eritique to which his work must be submitted. Philosophies 
of life must be discovered elsewhere than in the philosophy 
classroom. 

This is because of the entire divorce, in most American 
schools, of philosophy from religion. Philosophy without 
religion of some sort has never claimed to be a codrdination 

of life interests and activities, but only of iritellectual 

systems. Religion, on the other hand, is a codrdination 

Of the life interests as well as of scientific and intell- 
-ectual interests. It is a higher type of knowledge just 
“because it is an integrating, unifying, motivating force. 
“It is not a substitute for scientific knowledge, but the 
world that science studies takes its meaning from it. It 
‘is no substitute for philosophical speculation, but the 

two profoundest concerns of such speculation -meaning md 
‘value -need some kind of religious interpretation in 
Ricder not to land the thinker in stark agnosticism. 

Added to this is the fact that, while technical 

i tuay may continue to ignore religion altogether, the 
“society to which students inevitable belong is "incurably 
religious." In the long run, society forces an attitude 


one way or the other. Unfortunately, the courageous life 


-iitig 3 to antes al- mooteselo ery to Jadi as Ifbw as oiexd 
hhh 

ab afnsnizeqeh (soisdqeaselidg mtehow eff .etlf to eaeaee 
es, yed? ob tom , saottetyeint ott ealodoa-areze “— C 


Seousuliat od of galudatits 2id awolie oxtw tedqoaol lag A. 
Yood aks acid eto? a8 anol! sieblanos teagl}s-a08 ae 
teobgol eforug oud at srtative ,ybuta ent sbiesuo “art 
peliqoaclidd -beltindus od Jaum diow etd dotde og 


Waqowod tein eit nt and! svedwoeie bersvoosth ed teva ou 


= 


= 


"2@ £P 
ans tom Som at ,eotorvth stline eat ‘to eaveced ef oldt 
‘sara 

sods ie wiqesoliai Solgtien sort ytgoeolidg to , 


“apd? aatbt¥os 8 8d of bentelo reve sen jroa ovoe to aotatle 
feutcet tents to yloo tud ,selsivisos brs ateoresal our 
sattenkWiSeo s at , bran tedte eft ao .aotglie# 


-iietul bug Sttidnelos to sa Lies ca esSzoxcelJat ap 
_ taut epoeitoas to oqyt tesgid 2 ai 31 -as2oTesal 
A s@0%0% gatdsvitow ,gniyilew .gotsargesat va al oe 
Sai ded ,egbolwoud ci tisavive sot -stuJitedve « ton 
SL «82 wort grlasem ut! avgat sobhute eonalos fact ) 
eds dud yMolteivoeges Lecidgoseltitq a2 wullvadas 9 ., , 
bP Gatneee- noltelvoogs dows to ameoapy + bauotorg 
i aoiteyemieal avotytior to batd enoe Seen — 
‘natok sonye tnete a tedmbiid ony bong 28 86 
Laotatoed siinw tens soat. od? Gt alas o8 DebbA 
| ait etesitelgod Ee Neiaahae 4 10 Che. 22 Yam 
| Videisoui" at onciod sidetive ‘ bie: ie 


 Shullise az sects) wukvon y . 


a a en, a Bee, be > icf 


Claims too few such decisions. It is too easy to drift 
eitner into glib and superficial accord, or equally glib 
and superficial disaccord, with the age-old verities of 
the spiritual life. Only by considering all the knowledge 
gained in the classroom in the light of an earnest and 
sympathetic understanding of what is basic in religion can 
a student really gain a mind of his own. If any funda- 
“mental interest is denied consideration, it is bound 
eventually to fester. If any such interest is carelessly 
over-ruled, it must some time be faced with seriousness. 

It is this sort of process that the writer hopes to 
assist by means of this series of outlines. One cannot 
pretend to get at the real heart of the matter in such a 
series. He cannot give a full account of his own point of 
view, or arrive at a universally satisfactory outcome. All 
he can do is to select those aspects of his own experience 
‘Which have presented the gravest problems, and throw light 
upon these by information, question and suggestion. No two 


groups will come to the same conclusion by way of the same 


steps; perhaps one point or one citation will furnish matépjgl 


for an entire discussion. A variety of contact-points is 
purposely furnished in order to touch varied intellectual 
and religious experience. The logical sequence, in the : 
same way, is followed not from point to point so much as 
from section to section. Some point in each section ought 
to lead to some other point in a subsequent section. The 


“mind and experience both of leader and group will determine 


. exact course of the discussion. 
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The specific occasion and particular purpose of the manual 
have come out of the writer's experience. In 1923 he. had 
occasion to examine a group of University classes on the 
relation of science and religion. The peculiar assortment 


of conceptions and misconceptions which were displayed 


by this typical group of undergraduates was surprizing. 


it was no wonder that indifference claimed them, with guch 
indifferent notions filling their minds. Nor did it take 

more than four or five years to discover how futéle it is 
to expect pupils to excel their professors in this matter. 


To put it bluntly, not only do undergraduates display an 


appalling ignorance of the simplest elements of religion, 


but even professors for the most part fail to realize that 
religion is a field to be studied and specialized in, just 
as is any other subject of human interest and knowledge. 
Even Professor Dewey,-probably our least shackled prof- 
essor, intellectually,- reserves his vague reference to 
religion to the last two or three pages of a book on gen- 


eral philosophy or social psychology, as if it were sone- 
1 


thing tacked on as an afterthot. 


The purpose of this manual is to furnish an aid to 
students who wish to meet with a leader to talk about 


purely religious problems. It is wholly about religion - 


»what it is, whether it will last, what its grounds of 
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teal are, etc. There. are discussion courses on many 
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e subjects involving or presupposing religious knowledge, 
but there is no book, so far as I know, which is concerned 
With religion itself, and with its place in the various 
fields touch by students. There is undoubtedly need for 
such a book. The present chapters are neither “introductogyy" 
nor technically adwamced. They seek to strike a happy med- 
ium by going thoroly but simply into real problems. 

A sincere attempt is made to present a scientific study, 
both as to method and as to content. Scientific method in 
the study of religion has come to mean the critical evalu- 
ation of original sources. As in this case the study is one 
of opinions about religion, it would be less than fair to 
select sources which do not fulfil the best thot of whatever 
- viewpoint ‘8 beirg considered, and the citations are there- 
for the best and most representative which the writer has 
been able to discover. No doubt in many cases more trenchant 
and more representative statements could be found; and in 
such cases they should be substituted or used supplementarily 
by the group. The truly scientific spirit of empirical in- 


vestigation and weighing of facts should be preserved. 
IIl 


Group discussion is a method for arriving at reliable 
conclusions and forming valid opinions. For this purpose 
'it is most valuable. It would be much easier to write an 
equal number of chapters of a book to present a certain 
4 viewpoint. But the harder way is the more profitable, for 


a 
 inteliigentcopinion coues out of an interply of judgments 


- 


aan 


.Sabsivond evolglles giieeggude1y <0 antviovat a toe — 
bairisevoo ai siolaw ,woGd EF aa 18? of , dood on ah ost 


x 


3 avoitev eit at edalq e¢f ddtw bue , teas! aolgtles itt 


tot Dean ylbesdyobuc <2 etadil .ajnchuts gd deuod abi ; 
~ *ysotosbowtag” tedjten ets atejqads sncese1q edT -dood - four 
_ ~bew vay oct & edfate of asec yorlT .Decmaebs (sactantond z¢ 
a -Queidotg iset otal yigahe Jud ylotedd gatos We 
> 7 Bol ehibyasise 4 Jnesetq of cbaa af Jqaetia erponta 4 
i th Petites oFilsnaos —JH8000 Of 2s bus bogleg ol asc 


“sudave Pasivi«o ent agem Of omoo ean nolgiies Ie rte: 


= 


ne dt ybute oid ened aidjy af 6A .asowes luatglto Yo sod. 
—— aiat ced asel sd Givow t4 ,aotgilex suods snatalge 
adW Yo fod ised ot itt4e2 fon ob doidw esses go 


“ciptens M18 snoidastio eos bis ,beqeblanoo guled ak Satog 


= 


fe BAT tadisw ed eolnw evisetaeaesqor taom baa saed aas 


> 
; 


i. 


Jaadoa STO goGayY (neu ai dd4ch of .tevooelbd of sids z te 
ak ‘ak Dae (aver ed blsoo atnaseiate witsetnesenet erox 4 
“¥ftits Meaetegue beau <o helisiiadcuva od bivoda yeas 89859 
- ; ae ieoldigas LO ditiga sltivceice ylur! edT -qvory ed. 


7 


Pa Peviesety od Sluole sloet to juldgtew bas daheaghens 


itt 
eidatior Ja gaiviais 202 Sodveuw 4 ci aolasuoerh word. 
Seoqmig “lal 107 .anudalgo Dilav galwiot bas 
‘ ae wise of aslese dove e@ Biuéa $1  Cidaulav 
alai<teo # Jueneiq of dood s 26 eTorgaio pe | 
| ; 1902 ,didathiory o1dm eid ad % 
athe : ARIE. 


Spettnaeabat. 20. cousesct ga 20. to 20500: 03 


— 


& ad 


4 
‘. 
hd) 
7 
P. 
= 


rather than from indoctrination with a single viewpoint. 
This is directly opposed to the comiion notion that in the 
solution of problems, “too many cooks spoil the broth". 
Its principle is that coSperation in thinking has as great 
advantages for the individual as has co8peration in femily 
life or in business. 

The rationale of group discussion is expressed by Mr. 
Harrison Sacket Elliott as follows: 

It stimulates individual thinking. It introduces 

the opinion of experts. It gives an opportunity for 

@ person to know what his neighbor is thinking about. 

It considers the custom and common practice of the 

community. It takes into consideration whatever light 

experience both of the present and of the past has 

to throw upon the question. But it adds a very impor- 


tant element: namely, group thinking and decision. 
Talking the question over with other persons, seeing it 


> vcfromrmore thancone point of view, securing the clash 


of mind with mind, pooling the resources of the entire 

group, getting the check which comes from differences 

of opinion - all of these make for clearer thinking 

and issue in more reliable decision". (1) 

‘To secure an average in mathematical calculation, one 
must add and divide, and the result is always lower than 
the highest elements considered. The same is true in cal- 
culating resultant physicai forces. The lesser forces ef- 
fect the direction of the larger, diverting them. But in 
group discussion this is not true. The reslutant opinion 
need not fall beiow the Zevel of the best mind in the com- 


" 


pany. "A group discussion," says Mr. Elliott, “makes avail- 


' able these elements in the decisions of a person of good 
| 2 


judgment, only it enriches each one of them". 


(1) The Why and How of Group Discussion. Ass'n Press 1924. 


a2) IGid., p.6. 
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_ have already been drawn, and are already fixed as certain. 


- For the schélastic philosophers, with their absolute, 
_ firmly established principles, the Aristolelean logic 
was final. But in the modern age the discovery of premises 
is of greater. moment than anything else, because given 
true premises, the logical outcome is assured. 
Induction is therefore tne chief method of a practicable 
logic. The process involves deduction, however, and is 
practically a "see-saw" between the discovery and devel- 
opment of interpretations. It begins with a problem. Ab- 


stractly analyzed, the procedure is that described in 
(1) 


_ Professor Dewey's How We Think: 

; 1. A felt difficulty 

z 2. Its location and definition 

: 3. Suggestion of possible solutions 

- 4. Development of tne bearings of the suggestions 
. 5. Further observation and experiment leading to 
, acceptance of a conclusion. 

4 


Intellectual effort arises out of an experience of blod& - 
ing. When one runs against something new or striking or 
different, he must either ignore it or place it. To place 


it means to displace something else, and that involves a 


a, >. en 


struggle. If, for instance, we are presented for the first 


it fn elie 


time with the problem of making a definition of religion, 


having heretofore supposed that we did know exactly what it 


—— 


-Was, there enters an element of difficulty which necessitates 


( 

j further invéstigation. 

q Then the problem must be narrowed down and defined, so 
4 that only relevant solutions may be considered. 


In the third stage comes the work of the experts, whose 


mai) p. 72. 
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views on or solutions of the problem are to be presented 
q 

. 

in as systematic order as possible. 

be 


During the fourtn stage, the various solutions are de- 


| veloped and criticised, and as a final step a solution is 


“agreed upon - usually not exactly any of those originally 


suggested - and further tested to discover its outcome in 


some new, practical case. 


Substantially this procedure is followed in the topics 


“which follow. The aim is to follow a natural sequence of 


intelligent acts from section to section. Two sections at 
the beginning of each topic are devoted to introducing the 


problem and making it live. There follow citations from 


various authorities - the opinions of the experts - designed 


to te present varying or opposing points of view, under 


the caption of "Lignt on the problem". Then, by means of 


references to these citations, questions, suggestions, and 


furtner information, the general implications are drawn 


out, the purpose being, generally stated, to focus on the 
problem. Finally, in "Testing the outcome", new formula- 
tions are sought, and taeir applicability to new problems 


and more specific items is tested. 
V 


There are certain peculiar prerequisites of any dis- 


eussion on the subject of religion. The first of these is 


an understanding of the exact spirit in which authorities 


are cited and suggestions offered. The present writer would 
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be moving in a line exactly opposite to the ideal spirit 


_of group discussion if he presented authorities, suggestions, 


comments, or concrete issues with any other expectation 
Phan that these would be taken merely for what they are 
Worth. There is necessarily in the compiler's mind a pro- 
gression by which later citations take precedence over the 


earlier, and this is bound to showW itself in the development. 


But there is no intention that this should be inevitable, or 


that the discussion should be"railroaded" to a given end. 
The opinion of the compiler, as well as those of the writers 
cited, are subject to criticism and betterment. The object 
is only to reach the best possible conclusion. 


The second requisite of religious discussion is the qual- 


me ity of open-mindedness. The need is not peculiar to religion 


but exists in any field where opinions differ and exper- 
iences are profound. There are those of course who maintain 
that convictions involve dogmatism. They either use dogmatic 
utterance to enforce their convictions, or at the opposite 


pole fight shy of convictions in order to avoid dogmatism. 


‘“Open-mindedness is the antithesis of dogmatism, but it does 


not exclude the holding of strong convictions. Open-mindedness 


in group thinking consists in the balanced, sincere, expres- 


Sion of existing convictions, and the willingness to sub- 


stitute convictions which upon careful consideration are 


: genuinely felt to be superior. 


fo 


The third requirement for the successful pursuance of a 


religious discussion is sympathy with the experiences of 


he human beings. Most of our harsh differences of opinion 
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and our antipathies arise from a lack of this sympathy. 
Ad hominem arguments and personalities in discussions of 
this kind rob the whole process of its worth by killing 
Mutual trust, haupering free expression, and inhibiting 
constructive impersonal thot. 

The final requirement is an untrammeled sense of values 
and a willing experimental attitude towrd life. The opposite 


of this is living in a rut. A certain adventuresomeness and 


a certain sensitiveness to distinctions of value are neces- 


sary, and come only thru the exercise of the “experimental 
temper". In religion, particularly, the man who never ven- 
tures beyond known limits is powerless to advance. Reli- 


gion, as Principal Jacks says, is the event that occurs 


| when the hero in a man takes precedence over the coward. It 


yen et : a 


is souething more than mere open-mindedness. It is moral 
courage. It is wiliingness to take a risk, to try out the 
theories that emerge from thot and discussion. Onlysso will 
there occur that unification and integration of life which 


means successful living. 
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(Introduction) 


MATERIALS 


Dewey, John: How We Think. N.Y.1910; Ch. I, VI. 


Elliott, Harrison Sacket: The Why and How of Group Discus- 
Sion. N.Y. (Ass'n Press) 1924. 


Follett, M.P.: The New State. N.Y. 1920. Ch. II, III. 


. : Creative Experience. N.Y. 1924. 
Sellars, R.W.: The Essentials of Logic. Bos.&N.Y. 1917. 
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Other Discussion Guides - 


Curry, Bruce: Facing Student Problems. Ass'n Press; esp. 
pp. 1x - xxv. 


Davis, J- & Chamberlain,RB.: Christian Fellowship amon 
the Nations. Bos.(Pilgrim Press). 


Elliott, H.S.: How Jesus Met Life's Questions. Ass'n Press. 


= & Sharman, H.B.: Student Standards of Action. 
Ass'n Press. 


Fahs, S.L.: Race Relations and the Christian Ideal. N.Y., 
student Volunteer Movement). 


Neuberg, M.J.: Right Living. Chi. 1925. 
Rugh, Arthur: Jesus’ Measure of a Christian. Ass'n Press. 


Sharman, H.B.: Jesus in the Records. Ass'n Press. 


Shaver, E.L.: Young Peoples’ Projects. (6 outlines) Chi. 1925. 
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_ PROBLEM I 


JUST WHAT IS RELIGION ? 


The Problem of Definition. 
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PROBLEM I 


JUST WHAT IS RELIGION 2? = The Problem of Definition. 


I. Introducing the Problen. 


According to Mr. John Morley, “There are said to be 
ten thousand definitions of Religion". 

There is certainly no great subject upon which more 
Wisdom or more ignorance has been expended. It has en- 
gaged the study of the profoundest men; yet no fool has 
been too modest to attempt an opinion. 

As a matter of fact, the task of telling just what 
religion is may seem very easy until it is tried. The 
fact that there is such universal interest, and that there 
are so many and varied ideas of its meaning, indicates that 
religion presents some peculiar, underlying difficulty 


of definition. 


II. Experiencing the Problen. 


Some time ago a professor asked each member of his 
‘class to write his own original definition of religion; 
which all did. No two of these definitions was the same, 


‘altho all the students came from a simvlar religious back- 


ground. One factor, emphasized by one student, would be 
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neglected by the others, and no two adopted the same atart- 
ing-point in driving at the mark. 
An Experiment 

This interesting experiment could be tried in any group. 
Let some limited time -say two minutes- be allowed for thot. 
Then let each member of the group try orally to express 
what he himself understands by "Religion". Of course, these 
will not be finished thots, but the attempt will reveal the 
characteristic variety of view points. It will be found 
hard either to "go deep" or to be “glib" about the subject. 
Most of us must confess that our ideas are partial, untest- 
ed, and on the whole, unsatisfactory. 

Another appeal to experience 

"Religion is either the most important thing in life, 
or else it is the least important." What light does 
this dilemma throw upon the usual attitude of students? 
The average student does not like to accept earnestly the 
first horn of the dilemma, nor does he feel able honestly 
to consider the second. In trying to steer between the 
two, do we not sacrifice something of our mental clarity 
Bont what religion is? Is it one of the important things? 
If so, or if not, can we speak confidently unless we under- 


stand the peculiar and characteristic function of religion 


in life? 
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Zale Light on the Problem. 


There is an almost endless variety of approaches 
to this problem, merely to enumerate a list would be a 
waste of time and a bore. On the other hand, it would 
be intellectually unfair to give only a certain selected 
viewpoint. The remaining way would be to make a class- 
ification based on the "list", and then give representative 
statements according to these classes of opinion. 

Examine these definitions, asking the usual questions 
regarding a good definition: ( Is it scientific? or 
literary? Is the approach unduly prejudiced in one way or 
the other? Does it include too much or too little? Does 
it clearly focus a single idea- the idea being defined? ) 

Unsympathetic definitions 

(1.) "Religion is a pathological ( or diseased ) mani- 
festation of the protective function, a sort of deviation 
of the normal function-- a deviation caused by ignorance 
of natural causes and of their effects", - Guisseppe Sergi; 
( Les Emotions; p.404.) 

(2.) "Religion is a sum of scruples which impede the 


free exercise of the faculties". Salomon Reinach (Orpheus: 


A General History of Religions; Eng.Trans. p.3) 


Sympathetic definitions 
Approach thru the developed idea of God. 


(3.) “Religion is the belief in an ever living God, 


that is, in a Divine Mind and Will ruling the Universe 
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and having moral relations with mankind". Jas. Martinean 
(A Study of Religion; p.1l). 
(4.) “Religion is a department of thot having for its 


object a self-conscious and intellégible Being". Romanes: 


(Thots on Religion; p.41) 
An approach thru the "reason"- 


(5.)"Religion is the recognition that all things are 
manifestations of a power that transcends our knowledge". 
Herbert Spencer: (First Principles; p.99) 

An approach thru “emotion"- 


(6.) “Religion is an emotion resting on a conviction 


of a harmony between ourselves and the universe at large." 


McTaggart: (Some Dogmas of Religion: p.3). 


(7.) “Religion is the completion of experience thru 


the feeling of values". Hugo Munsterbergs (Grundztige; p.166) 


(8.) “Religion is morality touched by emotion". Matt. 


Arnold: (Literature and Dogma; 1893; p. 46) 


The approach thru social morality. 
(9.) “Religion is a form of belief providing ‘an ultra- 


rational sanction for that large class of conduct in the 


dndividual where his interests and the interests of the so- 


cial organism are antagonistic and by which the former are 


‘rendered subordinate to the latter". Benjamin Kidd: (Social 


Evolution; p- 
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(10.) “Religion is a passionate desire for working out 


a new, better form of society". Prince Kropotkin; in The 
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19th Century, Aug. 1904. 
(11) “Religion, with its changing forms, may ... be seen 


in its natural, concrete character as a phase of all social- 


ized human experience". E.S-Ames: (The Psychology of Religious 


Experience; p. 279-80). 
(\l©The approach thru the “unified life" - 


| (12) “Religion is man's whole bearing toward what seems 
to him the 'Best' or 'Greatest' ". George M. Stratton: (The 
Psychology of the Religious Life. p.345). 

(13) “Religion is the sum total of beliefs, sentiments, 
and practices, individual and social, which have for their 
object a power which man recognises as supreme, on which he 
depends, and with which he can enter, (or has entered) into 
relation". L. de Grandmaison: (History of Religion; Vol.I,p.3) 

(14) “The religious life means the whole existence pitched 


in a certain key". Geo. Simmel: (Die Religion. p.79). 


IV. Focusing on the problen. 


1. Confusion would certainly result if on@were to regard 
these differing conceptions of religion as mutually exclusive. 
- If it were an “either - or" matter, there would be little 
hope for eventual clearness. In all life, we try to avoid 
cast-iron alternatives and medieval logic. So it is in the 
discussion of religion. 
2. What do you think of definitions (1) and (2) ? Do they 


‘show an open or a dogmatic attitude? Does Sergi's emphasis 
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on blind, ignorant fear apply to Socrates, Jesus, St.Fran- 
cis, or others of like religious genius? In what way does 

it apply to primitive religions? Is there anything in mo- 
dern religious life to make Reinach's criticism seem correct? 
To what extent does modern religion emphasize "negatives" 

and “repressions" ? 

3. Have you any general criticisms of (3) and (4)? Is it 
‘any fairer to leave out less advanced elements than it is to 
neglect the more advanced? 

(In any such attempt, one's final evaluation should be 
based upon the highest development. On the other hand, too 
particular or too limited definition will be insufficient). 

Could we not agree that (3) and (4) are good definitions 
of modern Christianity at its best? 

4. Note the items outstanding in (5), (6), (7), and (8); 
namely, recognition, emotion, feeling, and morality. 

It is interesting to see this variety of emphasis. Spen- 
cer does not shut out the emotional or active side of reli- 
gion, but he stresses the"reasonable"; Nor does McTaggart's 
view entirely omit intellectual belief. 

What is this "feeling of values" in (7) ? Is it anything 
‘more than the impression received from viewing a life or 
@ poem or what not, that ‘this thing is good, or beautiful, 
-or holy’ ? 

5. Matthew Arnold's statement is probably the most quoted 
of any of these. How does it strike you ? How about the other 


side of religion, seen in (4) ? Could you criticise Arnold's 
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view on the basis of (12) ? -that is on the basis of the term 
“whole bearing" ? Is morality the whole bearing? 

6. One might criticise the definitions of Kidd and Kro- 
potkin on the same ground. 

What great emphasis is here that religious people must 
not forget ? In your opinion, does religion as finally 
conceived include the “social” side ? Examine (11) with 

, this question in mind. Is any man ever able wholly to escape 
from his social environment ? 

7. "Fear", “repressions", “belief","emotion", "morality". 
Here are psychological points of stress. How does Professor 
Stratton's definition (12) look, as bringing these together 

.in the term "whole bearing"? 

Does the "Best" or "Greatest" in (12) adequately sum up 
the individual and social aims extrest by "God". "Power", 
“harmonious Universe", “interests of society", etc.? 

Note how de Grandmaison's viewpoint is made explicitly 
to include the values in all these others. 

From what you know of primitive and barbarian religions - 
(American Indians; Greece of the Iliad and Odessy),- does 
(13) cover these stages ? From what you know of the teach- 


apply 
ings of Jesus, does (15), appropriately to his religion ? 


V. Testing the Outcome - 


1. Is it generally agreed that the “unified life" idea 
of religion is acceptable? 


In the light of the discussion, criticise favorably or 


Met 613 tc stand sit ap ab 'Sdet~ $ (2E) to stead ene ao 
tanizeed efodw ond ytliezom eI tf "gakased” 40! 

~vt% Sas Obtk to enokslaiteb eds eatolsias Idgta ond JB 
-Sivolg eee OAS Bo atay 

teum sfqoeq avolgtio: sent ered ut stesique seets Sade 
cifent? 25 nolgiie: <s0b .nolintqo ayoy of ? Seztot Ja 

Gite (0) embmexE ¢ shia "Letoos” odd ebulsdt bey 
Sqeo0ee. of Yl lode side seve non yee el .Sala al solsaenp 
? Inemadxtvne Isloos eid 

sEeEiotom™ ,*iciyome","telied” , *anolaseiqer® ."190T" 6 
SOescicrT asob roll .gas1te te atatoq Leolgolodoyag ets” 
TeGsegos ened sctantid ea .icol (Sf) wolsialted a*aoseanae 
| T"antrsed elodw" atef andy 
$ Gu wus. tledeupebs (Sf} at “SeetneiD” 10 “2 u0e" sad Bead 
ett) *rakoe*-, 9800" yu tuexsxe axta tatdos pus feubtvibar 
pei f.od* ,"Weloos to aleotetat® "@21evinl +. 


‘ 


7 


Wllioliqns whan at futeqwety a'doulambaetd eb tod eto 
« « 


ca -Otendo esers ifn at seglav edt Shatont 
(| = Qnotgifes safiadesd bas avisieity Yo wou voy Jade sort 
sock -~, (yagesO bee DellT off to eoser) ;ancthal westnen 

os <igas3 ond 26 woud voy feitw wort t aexzeda snort a 
? dotghtor wit oy elosmrngongqa (cL) aeob “aa “Io ay 


uD 4 ~ 9 ae - 


aa 
aebi “ottt sortiay® wit dan Beotge (iteroney etd 


Telderqeooe ab fe 
@6-Uldetoved estortixs no saawadd add to } 


otherwise, the following three ideas of religion: 


(a) "...a propitiation or conciliation of powers superior 


to man which are believed to direct and control the course 


of nature and human life". J.G. Frazer: (The Golden Bough; 


Send Edition, Vol. I, p.63). 


in other words the progress of science". 


Future of Science; Preface). 


(b) “My religion is now as ever the progress of reason; 


Ernest Renan: (The 


(c) "Not only is Americanism.....a religion, but----it 


is the noblest of all religions". Thos.Davidson: Interna- 


tional Journal of Ethics;Vol.l0,p.37ff. art."American De- 


mocracy as a religion". 


2. Let the group as a whole try to formulate a new and 


definition 


inclusive, which will be the result of the best co-ordinated 


and socialized thinking. Proceed as follows: 


In the following list of words, check the ones which 


the group agrees should be considered as elements in a con- 


clusive concgption of religion. Add any others suggested 


and approved by the group: 


The Subject 


Belief 

Faith 
Worship 
Emotion 

Fear 

Love 
Sacrifice to 
Sacrifice for 
Morality 
Unselfishness 
Conciliation 
Brotherhood 


The Object 


God 

Divine Power 
Personality 
Force ; 
The Ideal 
Harmony 
Father 
Society 
Reason 

The Nation 
Humanity 
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(Problem I) 


MATERIALS 


Ames, E.S.: The Psychology of Religious Experience. Bos.1910. 


Arnold, Matthew: Literature and Dogma. Lon. 1873. 


Bousset, Wm.: What is Religion? N.Y. 1907. 


Buckham, J.W.: Religion as Experience. N.Y.1922. Ch.I. 


Cook, S.A.: Encyclodedia of Religion and Ethics (Hastings) 
rt. “Religion”. 


Davidson, Thos.: International Journal of Ethics; Vol.10o, 
p. 57 ff. 


Frazer, J.G.: The Golden Bough. N.Y. 1900; Vol. I. 


de Grandmaison, L. History of Religion. 
Kidd, Benjamin: Social Evolution. Chi. 1895. 


Kropotkin, P.A.: The 19th Century. Aug. 1904. "The Ethical 
Need of the Present Day". 


Leighton, J.A.: Religion and the Mind of Today. N.Y.1924; 
Ch. I. 


Leuba, J.H.: 4 Psychological Study of Religion. N.Y-1912; 
Appendix. 


Martineau, Jas.: A Study of Religion. N.Y. 1888. 
McTaggart, J.: Some Dogmas of Religion. Lon. 1906. 
Muensterberg,Hugo: Grundguge der Psychologie. Lpz. 1900. 
Pratt, J.B.: The Religious Consciousness. N.Y.1920. Ch.I. 
-Renan,E-: The Future of Science. Bos. 1895. 


Reinach, S.: gE pecus ss General History of Religions. 
w3*. 1909. 


Romanes, G.J.: Thoughts on Religion. Chi, 1902. 
Sabatier, Auguste: Outlines of a Philosophy of Religion. 


ae 1902. Chl. 


_ Sergi, G.: Les Emotions. 


si _ sts tes gonelnega® suolgileh to waplonoxes say 1.8.3 «se 
»-CVGL stil «mgood bane owlstesit iwedsiay , 

sTOOL .¥.M frolglie® at tad® 2.08% a ae 

a Bs .SS0L.7- .aonetzeges ee polation :.¥ab at a 


Me i= 


fgF 


aa Maatl) oo1uI% bro potatios yo srpebecoteme +A 2 
poaey 1@0idJ® to Lentrol isnoltamesol +. 00 (no 
te eT te 4 : 


‘ae wk .fo¥ ;0004 .1.% .cguod nedlod eAT <.0.% 108 
. 8 
se = ‘mgiglic# to ytosert , 1 .nostesbaesa 


-_ a: : ~S@6L . $i sb *Goltvioval Labooe Aine, nee A 7 ¢ 
< eae oa" 908, .auA -suusned 702 ed? :.4.1 .ahadog 
o a y “ive haa is . P a f 
- ee sjebol Yo DADE et one wotgtieh 2A.W mos 
‘F | ; ‘Jf 
; essen-7. Mutatieh iO photo Leojzciotozad A :.H.b . ad 
a ere ey og ey 


A 
wr 4 
a. - 


ree a2 ,WBGE «Yih mh liek 19° yoore A t.08u y - 
| | 308 .abit abChStish 29 svmsor ouak +.% .oraggal 
“O90 +a: sehnoiodexes, seb eaugbois? ogo, stegue? sale 


-T.d9° OS0L. Til +Beammnesagmes avotatiel pdt. wales a 
208k . 808 . S9NG102 19 21 eet 


Problem I + cont.) 


MATERIALS. 
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PROBLEM II 


IS RELIGION GOING OR COMING ? 


ye The Problem of Survival. 
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PROBLEM II 


IS RELIGION GOING OR COMING ? - The Problem of Survival. 


I. Introducing the Problem - 
About thirty years ago the French sociologist Guyau 


wrote a book called “The Non-Religion of the Future" in 
which he prophecied the time when all religions would 
decay, and their place be taken by a universal knowledge 
of science and philosophy. Mr. Guyau makes the following 
confident assertion: 

"Assuredly positive religions still exist and long will 


exist; and as long as they exist they will no doubt do so 


for reasons; but these reasons diminish day by day and 


the number of believers diminishes along with them." 
(Note, p.17) 


There are many like opinions of later vintage than this, 
but few critics of religion have presented the adverse 
viewpoint in so scholarly a manner or with so inclusive 
@ scope. Guyan's reasons, too, are the same that one finds 


among some scientists and philosophers today. 


II. Getting at the heart of the problem. 


A friend tells you, "Sport is on the decline, and I 
gee no hope for it in the future." 

What is your first reaction to this statement? Doubt? 
Denial? Agreement? | 


How many of the average group would ask first of all, 
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"Well, what do you mean by sport?"? Yet, is this not the 
first and most essential step in accepting or criticising 
an opinion? Does it not make a great difference whether 
"sport" is opposed to"“professionalism", "spectatorism", 
“passive amusement", or "playing to win"? 

Now, how does this apply to the larger question of 
religion? 

How much does the meaning given to religion by any 
particular person govern our judgment of his opinion as 
to its survival. Have we any right to speak about any- 
thing, especially a profound thing, except as we speak 
with instructed minds? What if the opinion under con- 
‘sideration is wrong- inadequate, biased, or unsound? 

Here is an opinion: “Religion is going". What now is 
the proper procedure? Would you phrase it thus: "Well, 

‘what does he mean by religion?" 

The only middle ground between a sincere, appreciative 

‘understanding and an equally sincere disbelief and oppo- 


‘sition is mental apathy, indifference to issues, laziness. 


III. Light on the Problem. 


(1.) “Every positive and historical religion presents 
“three distinctive and essential elements: (a) an attempt 
“at a mythical and non-scientific explanation of natural 
"phenomena --or of historical facts; (b) a system of dogmas, 
“that is to say, of symbolic ideas, of imaginative beliefs, 
Eorcibly imposed upon one's faith as absolute verities, 
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even tho they are susceptible of no scientific demonstration 
or philosophical justification; (¢) a cult and a system of 
rites, that is to say, of more or less inmutable practices 
regarded as possessing a marvelous efficacy upon the course 
of things, a propitiatory virtue." 

(Guyan: The Non-Religion of the Future, p.10) 

(2) William James defines religion as “the feelings, 
acts, and experiences of individual men in their solitude, 
so far as they apprehend themselves to stand in relation 
to whatever they may consider the divine". (p.31) 
Furthermore, the divine is to mean for James "only such a 
reality as the individual feels inpelled to respond to 
solemnly and gravely and neither by a curse nor a jest." 
(Varieties of Religious Experience, p.38) 

(3) “Does this mean, then, the end of religion? By 
no means. Why? Because religion is far too deep a thing 
to be really amenable to any such conclusions. It may mean, 
probably will mean, that many who have accepted the ordinary 
religion will find that in face of the facts of life they can 
do so no longer. But there will be others who will feel 
just as keenly that Religion:is the one thing left. Man 
cannot do without its consolations, and his need is so 
great that in face of all the facts in the world, and against 
all the logical demonstrations that it is unreasonable, man, 
as a whole, would still remain religious. If religion were 


proved untrue, then man would prefer not to believe truth; 


for after all there is little agreement as to what truth is 
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apart from religion, whether its ideal is attainable by 
man, or whether the word really has any meaning. Religion 
has nothing to fear from rationalism. There may be a great 
turnover of opinion,...but it will be in both directions. 
Religion will not really lose by it. And beyond these nat- 
ural causes there is with us aifar greater conviction. God 
is; and so long as man also is there will be religion... 
There need be no doubt as to its remaining". W.E.Orchard: 
(The Outlook for Religion; p.21,22.) 

(4) The Chapter on "The Need for Religion" in Harry 
Emerson Fosdick's “Christianity and Progress" closes as 
follows: 

"Such, then,is the abiding need of religion ina 
scientific age. To be scientificaliy minded is one of the 
supreme achievements of mankind. To love truth as science 
loves it, to seek truth tirelessly, as science seeks it, 
to reveal the latent resources of the universe in hope that 
men will use them for good and not for evil, as science 
does, is one of the chief glories of our race. When however 
we have taken ewerything that science gives, it is not 
enough for life. When we have facts, we still need a spir- 
itual interpretation of facts; when we have all the scien- 
tific forces that we can get our hands upon, we still need 
spiritual mastery over their use; and beyond all the power 
that science gives, we need that inward power which comes 
from spiritual fellowship alone. Religion is indispensible. 
To build human life upon another basis is to erect civil- 


‘ization upon sand, where the rain descends and the floods 
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come and the winds blow and beat upon the house and it 


falls and great is the fall thereof." (p.84-85). 


Iv. Focusing on the Problem - 


1. Note carefully and discuss Guyau's three elements of 
religion, not failing to consider his use of the terms 
"“nythical", "non-scientific", “symbolic", and "imaginative", 
in reference to a set of facts which he supposes himself 
to be truly investigating. Is it scientific to do this? 

2. Compare the foregoing with William James' attitude 
upon undertaking a scientific psychological study of reli- 
gion. Note how, at the very start, James refuses to consider 
anything religious which already seems petty or condemned 


to the mind of a reader. Is this scientific? 


; 3. If religion is what Guyau thinks it is, then it is 
Rpviously "done for". "Myths", "imaginative beliefs", "mag- 
ical cult" - if these comprise religion ineessence, then 
Surely religion is being rapidly outgrown, and it has no 
‘place in a scientific age. . 

If religion is what William James thinks it is, what 
would the group say as to its chances for survival ? 

Will the time ever come when there will be no more sol- 
iéun and grave responses to things that men consider sacred ? 
4. Now face the quotation from Orchard's "Outlook for 
Religion". He writes these words at the close of the Great 


War. The war had mostly dark and wnspiritual aspects. In 


war, he says, "Religion does not count". (then follows the 


quotation cited). 
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5. The final opinion comes from Dr. Fosdick, probably 
the best known American interpreter of religion to youth. 
Peeerding to this citation, what is Fosdick's idea of reli- 
gion ? List the three elements in this interpretation, and 
put them side by side with those of Guyau: 


Guyau Fosdick 
(1) Mythical interpretation (1) Spiritual interpretation 
(2) System of dogmas (2) Spiritual mastery 
(3) System of rites and customs (3) Fellowship (Divine 


and human) 

6. Dr. Fosdick means by "spiritual" such things as "in 
terms of God", “of meaning in human life", “of purpose in 
the universe", “of a latent divinity in persons", etc. 

These may be called "mythical" with apparent consistency. 
Por a good case in favor of such a non-religious pessinisn, 
read the following two short extracts from the writings of a 
living scientific philosopher, Bertrand Russell: 


What I Believe, Chapter I. (N.Y.1925) 
"A Free Man's Worship", in Mysticism and Logic. 


Is not the crux of the whole matter found in the question, 
"Is science eneugh for life?" 
If so, what about the future of religion ? 

If not, what is religion's proper place in the future age ? 
Will there be a place for any “system of dogmas"? (Note 
that the modern Christian interpreter says nothing of these.) 
7. Contrast the following concrete elemets comprising a 

"system of rites and customs" or "cult" with the active ele- 


ments in the program of a modern Christian: 


Cult system Modern Christianity 
_Expiatory sacrifice Prayer (communion with a Divine 
Lt . Person) 
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Winning favor from God Placing oneself in a posi- 
or Gods tion to receive Divine aid. 
Unchangeable ceremonies Viewing all persons as sacred 
and prayers 
Social "tabus" Treating all persons a bro- 
thers; i.e., individial 
Fixed customs of individual « and social service. 
conduct 
etc. etc. 


Which set of religious elements is more truly representa- 
Rive of religion at its best ? 

Which set contains the more "scientific" possibilities ? 

How co.ld one or the other be made to contribute to the 


full life of a future “age of science" ? 
v. Testing the Outcome - 


In asking the crucial question, "Will religion survive", 
one may be fairly sure that the religion of the future must 
be able to function in a scientific age. 

Does this mean any less than that religion must itself be 
subject to the researches of science - say of psychology, 
sociology, history ? 

Does it mean that "men of science" may make use of any 
particular prejudice to discredit religion? Is that scientific? 

Where does the scientist get his motive for human service? 
| Without this motive will the men of the future scientific age 
ever be born at all? or will the scientifically discovered 


powers prove self-destructive? Consider, for instance, the 
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we iowing equation: 
BU oice dip lomets Tani veh icicke Petioecreciing 
=X. Find x : 

Evidently the question "Will religion survive" must 
really be asked in the form, “What sort of a religion will 
survive". Crude, primitive, religion cannot. Supersti- 
tious religion:cannot. What:kind of religion will ? 

Attempt to make a list (if there is time) of the char- 
acteristics of a “religion of the future". Check this up 
with the religion described in the four Gospels of the New 


Testament. 
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(Problem II) 


MATERIALS 


Brierley, J.: Religion and Today. Bos. 1913. Ch. I. 


Everett, W.G.: Moral Values. N.Y. 1918. Ch. XIII, $X. 


Fosdick, H.E.: Christianity and Progress. N.Y. 1922. 
Guyau, M.: The Non-Religion of the Future. N.Y. 1897. 
James, Wm.: The Varieties of Religious Experience. N.Y. 1904. 


Lake, Kirsopp: The Religion of Yesterday and the Religion 
' of Tomorrow. Bos. & N.Y. 1925. 


Leighton, J.A.: Religion and the Mind of Today. N.Y. 1924; 


Ch. XVII. 


Orchard, W.E.: The Outlook for Religion. N.Y. 1918; esp. Ch. I. 


Bese his Bertrand: Mysticism and Logic. Lon. 1921. Ch. III,- 
hE Free Man's Worship". 


. 8 : What I Believe. N.Y. 1925. Ch. I. 
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PROBLEM III 


WHO CAN GIVE US THE FINAL WORD ON RELIGION ? - The 


Problem of Authority. 


I. Introducing the Problem - 


Many students in these days are feeling the lack of any 


Binal authority in morals and religion. There is an insis- 
tent demand for such authority. We like to know that our 
beliefs, omr standards, and our actions are firmly and so- 
lidly founded. Human nature likes certainly. 

But the modern student in search of such certainty is 
confronted with a hard dilemma. On the one hand he sees the 
‘conflicting claims of various beliefs and systems each hold- 
ing itself up as absolute. On the other hand he sees a spi- 
rit which expresses itself somewhat as follows: "There is no 
need for certainty. In fact, there is no certainty. You can 
be sure of nothing, and especially of nothing so disputed 
and unverifiable as is religion". 

In short, we apparently have confronting us the Scylla 
of "Take this or be damned?", and the Charybdis of "Take 
Nothing or be unscientific:". The honest student so often 
faces this choice that it may almost be taken as the type 
of modern religious difficulty. The 20th Century man cer- 
Be iniy wants to be scientific; but he cannot escape the 


feeling that there is, after all, such a thing as being 
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Il. Experiencing the Problem - 
Many young people of Protestant training have been taught 


that the Bible contains the only true and absolute standard 


of belief and practice; that the Book is of God's own author- 
ship, miraculously freed from all errors either of scientific 
or historic fact or of ethical perception. Such persons, 
when faced with the facts of biological and social evolution, 
or become acquainted with the developmental character of 
the Bible itself, seem to find the whole basis of their reli- 
gion slipping. "If it is not all literally true, where is my 
assurance?", they ask; “Of what use is the Bible unless it 
is an absolute authority?". 

Students whose training is Roman Catholic find themselves 
in the same difficulty, but with a somewhat different emphe- 


sis. Here the Church has been authoritative, prescribing the 


proper standards of belief and of conduct. The thinking stu- 


dent often reacts from this authority, realizing that it is 


purely dogmatic and arbitrary. Thus it is in Catholte France 
that we find as a reaction, great emphasis on "free thot", 
and a prevalence of agnosticism and atheism. 

Is there any evidence that authoritative religion, Roman 


Catholic and Protestant dogmatic, is ascending or declining 


in the United States ? 


III. Light on the Problem - 


(1) Dogmatic conceptions of authority - 
(a) The Roman Catholic - The Roman Catholic Church is called 


"dogmatic" because it claims for itself complete and final 
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“authority in all matters in which religious faith and conduct 


@re concerned. This is an assumption on the Church's part, 
put it is also an explicit clain. 

The following"errors" are condemned in the "Syllabus of 
Errors" of Pope Pius IX, tissued Dec.8, 1864: 

“Every man is free to embrace and profess the religion 
he shall believe true, guided by the light of reason". (#15) 

"We may entertain at least a well-founded hope for the 
eternal salvation of all who are in no manner in the true 
Church of Christ", (-the Roman Catholic Church). (#17) 

"The Church has not the power of defining dogmatically 
that the religion of the Catholic Church is the only true 
religion". (#21) 
| Concerning the authority of the Bible, the Pope and the 
Church: - 

"All those things are to be believed....which are con- 
tained in the Word of God, written or handed down, and 
which the Church, either by her solemn judgment or by her 
ordinary and universal magesterium, proposes for belief as 
having been divinely revealed". (Dogmatic Decrees of the 
Vatican Council, April 27,1870; Ch.III). 

“We teach and define that it is a dogma divinely received: 


that the Roman Pontiff"(the Pope)", when he speaks ex cathe- 


‘dra,"(i.e.,in his capacity as Pope),"...is possessed of 


Pinfallibility...for defining doctrine regarding faith and 


morals; and that therefore such definitions: are irreformable 


of themselves, and not from the consent of the Church". 
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_ (First Dogmatic Constitution of the Church of Christ, 1870; 
Ch. IV.) 


a 


(b) The Gogmatic Protestant - A certain type of Protest- 


antism is just as much “religion of authority" as is Roman 
Catholicism. Only one quotation will be made, because the 
viewpoint is so famildar, and also because one is just as 
good and just the same as another. 
The leading minds of American "fundamentalism" met in 
a "World Conference on Christian Fundamentals" at Philadel- 
phia in 1919. The following is the first of a series of 
doctrinal tenets set forth by this conference: 
"We believe in the Scripture of the Old and New Tess 
taments as verbally inspired of God, and inerrant in the 


original writings, and that they are of final and supreme 


authority in faith and life" (God Hath Spoken; Phil.1919, 
Tgp 8 


(2) Scientific conceptions of authority - 


(a) "The essence of science lies in this, that its calcu- 
lations are always open to correction, its inferences are 
open and above board.....Science is not a fixed doctrine, 

4t is a spirit; and in this spirit lies man's hope for know- 
ledge......We must be willing to subject the facts of the 
religious life to the same scrutiny that we should give to 


astronomical phenomena and build our theology upon a strict- 


ly empirical basis". Durant Drake: (Problems of Religion, 
; Dew 6- ~ 


(b)"The greatest intellectual revolution man has yet seen 


' is slowly taking place by the aid of science. She is teaching 
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the world that the ultimate court of appeal is observation 

‘and experience, and not authority; she is teaching it to 

‘estimate the value of evidence", Thomas Huxley: (Lay Ser- 

Mons; "On the Study of Zoology". Quoted in Drake: Ibid.p.257) 
(53) The progressive Christian idea of authority - 

“...In the search for religious certainty we should cease 

to expect any abstractly infallible standard which will 

settle all questions. No such standard can be found and 

no such standard is needed, for religion deals primarily 

with life and not with mathematics. The issues of life 

abide in the realm of practical certainty rather than in 

that of abstract infallibility....The glory in life eonsists 


just in the practical certainties which are won by doing 


and trusting. Abstract infallibility would be the death of 
religion". F.J. McConnell: (Religious Certainty; p.210-211). 


italics ours. 


IV. Focusing on the Problem - 


(1) The craving for absolute authority is no doubt a 
human trait of great antiquity and power. Ancient religions 
and philosophies all show the effects of it. Modern unrest 
is largely an outcome of the failure to satisfy it. 

Does your experience show that this desire for certainty 
Varies with the age of the individual. Is there a time when 

“everything is believed unquestioningly? A time when all is 
beset by doubts, and the disturbed young person cries out 
for something absolutely stable on which to pin his faith ? 
+ (2) What does this fact mean in relation to the "peace" 
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and satisfaction promised by religions of authority ? That 

“is, can we be assured that the craving is a good and prof- 
“itable one, to be satisfied even at the price of scientific 
honesty and accuracy ? 

(3) Would you take the further step demanded by Roman 
Catholicism and dogmatic Protestantism, and accept the 
claim of absolute authority even tho it conflicted entirely 
With scientific fact ? 

: If you were to feel that you must accept the claims 
embodied in the Roman Catholic citations given above in 
order to be "religious", would you choose “being religious"? 

Do the citations give the impression that there is any 
other way? 

If “being religious" depended upon the kind of Biblical 
authority set forth in the "Christian Fundamentals" conven- 
tion, would you choose to accept that authority ? 
| Is there any other way out ? 

(4) Whateis the difference between dogma and conviction ? 
Could there be a really scientific dogma ? Could there be 


a scientifi¢ally founded conviction - (a) with regard to 


natural law? (b) with regard to human nature? (c) with regard 


to the moral nature of the world? 

Is it dogma or conviction that is needed for the succes- 
ful carryimg out of life's affairs ? Must conviction come 
“from dogma, or can it be built up by an individual or group 
from intuition, observation, and other experience ? 

(5) Here is the crucial point. One may find rest in a 


religion of authority (or dogma); in such a case he must 
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reject all claims that conflict. Or one may reject dog- 
matic claims of particular religions, and set out to build 
his own religion and convictions. The second course means 
a complete break with the spirit of the first. But the im- 
portant thing to notice is that anyone may reject dogma 
and the spirit of dogmatic religions and yet accept the 
religious truths that lie in them. There are certain val- 
able things that make religion what it is and give it the 
effectiveness that it has. But these are totally indepen- 
dent of any claims made for religion by its supporters. 
Authority resides in these religious values; they need no 
outward claims of authority to "put them across". 

(6) What are the factors which Bheutd be observed in 


building up one's own conviction ? 


How are these convictions to get and increase in authority? 


In what way could you make use of the great dogmas of 
religion to preserve the worth-while truths of universal 
religious experience? What truth could be gained from these, 
for axample ? 

"Salvation"; "Fatherhood of God"; "Atonement"; 


"Immortality"; "Divine Immanence"; "One-ness 
of God". 


(7) What, in the last analysis, is the source of author- 


ity ? Does it come from religious truths themselves or from 


x» It is well to remember that this right to build up one's 
own religious conviction is easily used as a mere excuse 
for letting religion slide. This is mental laziness and 
‘spiritual stagnation. The problem must be worked out in- 
_telligently and courageously, just like any other serious 
and essential problem. 
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some claim about them on the part of a historic body or 
document ? 

If a Church is to have this experience kind of author- 
ity, where will it come from - a claim or a fact ? 

If a document or a book is to deserve the support of 
your convictions, how must it make good ? 

(8) Would you be willing to let doctrines, creeds, books, 
and organizations get their authority, for you, from their 
observed results in your own experience? In the same way, 
would you be willing to accept the historic claims of any 
particular religion (say of Christianity) according to the 
standard historical tests that you would have to use as a 


scientific historian ? 


V. Testing the Outcome - 


(1) In practical life, a useful test of certainty is 
| “pragmatic”. That is, it depends upon the working out of 
facts tn practical experience. For one to be a truly rel- 
igious man is to have tested out the claims of religious 
tradition and experience, and to have made them one's own. 
This is true, whatever the faith or Whoever the man. 
Authority,to hold its own, must work out its effects in 
- individual and social experience. 
But does the fact of "working" prove the truth of any 
theory or doctrine held by particular sects or schools? 
If not, does it prove any more than that a real fact under- 
Eiies the experience ? 


(2) There is a “dogma” of “individual responsibility", 
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that is, that each man must"choose his path and then walk 
in it." Do those in the group who are convinced of this as 
a fact feel that they are accepting a dogma or bowing under 
an inevitable law of human nature ? 

_Are there other dogmas having equally convincing facts 
of experience underlying them ? If so do the following re- 
ligious doctrines qualify ? How far ? 

The Universe is in the long run friendly. 

There is a personal God. 
Prayer is communion with a Divine Father. 

The human race is one, and all are children of God. 

God is pleased with personal integrity and social justice. 

God can enter into and influence character. 

The individual can touch God without any external 
mediation or "relaying" of the soul's contact. 

(3) Do you agree with Bishop McConnell ( III, last 
quotation) that"the glory of life consists in the practical 
certainties that are won by doing and trusting"? 

Misjudgment of religion sometimes arises from trying to 
judge it by other people's lives. Would you agree that real 
conviction comes only from a trial of religion in one's 
own life ? 

What things might be done by an individual or a group 
in starting such a practical trial? Make a list. 

How far can you go without “getting down to particulars" 
in such a test ? Which parts of the test, as they have been 
Suggested by the group, can be put into practice imme- 


diately? Which will require a longer period? Which can 


Bafely be referred to the past experience of the race ? 
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WHAT ARE THE GROUNDS OF RELIGIOUS BELIEF ? 
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PROBLEM IV 


WHAT ARE THE GROUNDS FOR RELIGIOUS BELIEF ? - The 
Probiem of Faith 


I. Introducing the Problem - 


This topic follows directly from the previous one, because 


our idea of authority (or lack of it) is bound to determine 


our faith. Where you go for your religious certainty will 


determine whether you have any, and if so, how much. 
Faith holds a large place in all religions; so large, 
in fact, that we often speak of a "faith" as synonymous 


with a religion. "He is of the Christian faith". Faith is 


one of the three traditional elements of Christian virtue, 


and is equally inseparable from any of the World's great 


religious groups. 

Faith is sometimes used to mean mere approval or assent, 
but this is not enough when applied to peligion. The every- 
day use of the term is quite accurate. When you say, “I 
have faith in the First National Bank", you mean that it 
has won your confidence; you are willing to entrust your 


money to it without hesitation or fear;and when it states 


 @ capital and surplus of so many thousand dollars, you 


24% f 


" unquestioningly assent, and feel secure accordingly. The 


same would be true of a man in whom you have faith; you 


have confidence in him; you give him things like confidence, 
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friendship, and unrestricted hospitality; and you believe 
him when he tells you something in earnest. 

Now religious faith is like this, but it is not nearly 
so simple or so obvious as some people like to pretend. 
Comparatively few persons have complete religious faith, 
‘like that, say, of little children; and such faith isn't 
‘easily acquired. Only the exceptional man can have confi- 
dence, trust, and belief in and about anything without a 
struggle. Realizing this is the first step toward under- 
standing the grounds for religious faith. 

II. Getting deeper into the Problem - 

| In all our contacts with nature, we take, theoretically, 
4 certain risk. That is, it is purely a practical assuump- 
tion that rain will not fall out of a chear sky, or that 
sidewalks will not crumble under our feet, or that cutting 
an artery will cause a flow of blood. What is the basis of 


this confidence in nature ? 


Scientists have a principle called “Uniformity of Nature", 


according to which they allow themselves to make general 
laws about things without observing all the possible cases. 
It is assumed that "there are no breaks in the operations 
of natural law". Open-minded scientists are perfectly willing 
Eto confess that the principle of the uniformity of nature is 
: merely an assumption. What justifies them in this ? 


Confidence in persons is much the same. Daily we trust 


ourselves to motormen, to automobile drivers, to the builders 


of bridges, and to thousands of others who literally hold 
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our lives in their hands. Without such confidence our lives 
would be impossible in this complex civilization. 

: These instances give the essence of faith, and show how 
in every department of life there is necessary an assumption 


with regard to things not yet proved, and a practical con- 


“fidenee in facts not theoretically certain. 


III. Light on the Problem - 


The preceding is meant to show what faith is, in the 
sense in which it can be discussed intelligently. +t is 


“meant also to dispose of the purely theoretical argument 
that no faith of any kind is possible. Abstractly, that is, 


apart from life, faith is meaningless; so we have introduced 


it on the pidane of the practical, where it lives. 

> We now turn to various ideas of religious faith. Funda- 
mental differences will appear here, just as in previous 
‘discussions: 

(1) The Roman Catholic - 
ce } (a) “Objectively, (faith) stands for the sum of truths 
revealed by God in Scripture and traditions, and which the 
Church presents to us in a brief form in her creeds; subjec- 
tively, faith stands for the habit or virtue by which we 
assent to these truths". 
(b) “The Catholic Church has always held that there 


is a two-fold order of knowledge, and that these two orders 


sare distinguished from one another not only in principle 
but in their object; in one we know by natural reason, in 
the other by Divine faith; the object of one is truth 
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attainable by natural reason, the object of the other is 
mysteries hidden in God, but which we have to believe, 
and which can only be known to us by Divine revelation". 
(Dogmatic Decrees of the Vatican Council, III: iv.) 
(2) The faith of Protestant tradition - 

(a) “This recognition of invisible realities upon 
God's testimony, and as conditioned upon a right state of 
the affections, is faith". Augustus Strong: Systematic 
Theology. Pt.I,Ch.I, III.) 

(b) "In its general theistic sense, faith is an eth- 
ical bearing toward the Supreme Being, an attitude toward 
Him of trustful self-committal and self-surrender". H.C. 
Sheldon: (System of Christian Doctrine. p.439). 

(3) Faith as confidence in the unseen - 

(a) “Faith is assurance of things hoped for, a con- 
viction of things not seen". (Hebrews 11:1.) | 

(b) “Faith consists essentially in the recognition 
of a world of spiritual values behind, yet not apart from, 
the world of natural phenomena". W.R. Inge: (Faith and its 
Psychology. p.51). 

(4) Faith as Heroism- 
(a) “Faith always contains an element of risk, of 
“venture; and we are impelled to make the venture by the 
affinity and attraction which we feel in ourselves... to 
those eternal principles which in the world around us appear 
to be only struggling for supremacy". (Same, p.53). 
(bd) “In the first place.....religion brings all our 


perplexities to a focus; lifts them on high; concentrates 
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them on two or three burning points, and shows us with a 


clearness that admits of no mistaking what a tremendous 


mystery we are up against in life. 

"But if it did only that, it Weutaraa us no good, but 
harm, for it would overwhelm us. So it does ths second. While 
e.e-it reveals to us ...the deep and amazing mystery of our 


existence,...ite..-reveals something yet deeper and more 


‘amazing in ourselves, which is more than a match for what 


it has to face". L.P.Jacks: (Religious Perplexities,p.45-6) 
"Faith is neither a substitute for reason nor an addition 
to tt. Faith is nothing else than reason grown courageous - 
reason raised to its highest power, expanded to its widest 
vision. Its advent marks the point where the hero within the 
man is getting the better of the coward; where safety, as 
the prime object of life, is losing its charm and another 
object, hazardous but beautiful, dimly seen but deeply loved, 


has begun to tempt the awakened soul". (Same, p.21). 


IV. Focusing on the Problem - 


1. Most students' perplexities about religion come from 


the theoretical side of student life, that is, from the 


‘conflict of new facts with old beliefs. How far has the 


group found the general attitude of professors and instruc- 


tors to be that thinking in the classroom and study can 


settle ultimate questions of belief ? Do you think they 


_ can be so settled ? 


cake Saleh 


The “inductive method" is now one of the leading con- 
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 ceptzof science. It means a careful collection and clas- 


_gsification of data, and forming conclusion from them. Is 
this not the main method of coming to conclusions that 
‘are accurate in practical life? What follows such inductions? 

Take the example of the luminiferous ether. How far is 
this a result of induction, and how far the basis of fur- 
ether inductions? When doubt is cast on such a theory, what 
is the scientific procedure? -immediate denial? -ungual- 
ified acceptance? -further experiment? 

How far do your difficulties come from unscientific 
procedure in regard to religious beliefs? That is, when 
doubt is cast on some item of your faith, do you blindly 
hold fast? or throw out? or weigh? 

What does it mean to weigh conclusions in practical 
life? Can you do it all in your study chair? What else 
“may be necessary? 

Read, if possible, the followimg peges, with contexts, 


‘from the autobiographies of two prominent Americans: 


Washington Gladden: Recollections, p.32-33,36. 
Charles M.Cheldon: His Life Story, p.38. 


Note how early inductions served as the basis for later 
solid achievement. Note also that it was not religious 
dogmas, but religious acts and living, that served as such 
a basis. 

(2) How does the Roman Catholic idea of faith differ 
from the conception of scientific induction? How does: it 
differ from the kind of faith familiar in prectical life? 
What, according to (l-a), are the objects of Roman Catholic 
faith - doctrines or simple facts? facts of experience or 


things "handed down"? How does this conclusion relate to the 
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Roman Catholic idea of authority? 

| According to (1-b) what is the Catholic idea of the rela- 
tion of religious truth to truth in all other realms ? 

: If faith means acceptance of revelation, and revelation 
means the dicta of the Church, what is the inevitable out- 
come of faith? What two courses of eetion would be open to 
“one who accepted this basis of faith? Would you reject 

faith, or accept the full teaching of the Church? Or is there 
‘another way out ? 

What, in your mind, is the outcome of the Roman Catholic 
theory of the two universes and the two methods of knowledge? 
Can you accept it, and still give the name "faith" to such 
things as belief in the uniformity of nature, confidence in 
your fellow-men, or trusting of institutions ? 

_ It is often stated that the Roman Catholic theory of faith 
is unsatisfactory, because it separates religion too much 
from life. Is this true, in your mind? 

(3) The orthodox Protestant statements of the meaning of 
faith represent mature, highly specialized points of view. 
Theyiillustrate the theological finish of tested and sys- 
tematized experience. Are they simple enough? Sweeping enough? 

The two phrases, “conditioned upon a right state of the 
affections" and “ethical bearing" convey something essential. 
What would it be called ? Is there any real faith that is not 
‘cconditioned by moral rightness ? 


elation ? What is "God's testimony" ? 


Do these two statements presuppose an authoritative rev- 


(4) Recent religious philosophy stresses the terms used 
by Dean Inge.(3-b) It is a return to the simplicity of early 


Christianity, as expressed by the author of the Hebrews let- 
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ter in the New Testement. (3-a). 
| “Spiritual values" is an abstract term; suggest ways of 
interpreting it concretely? Some other ways of expressing 
the same idea are: 
There is a “friend behind phenomena" 
The Universe is fundamentally friendly to man 
The world is orderly and rational 
There is a moral government in the world 
The right will prevail 
There is an intelligent, personal God 
I am in the world for a purpose 
Can these things or similar things be proved in a lab- 
oratory? are any of them self-evident to the uninstructed 
Mind? If capable of any proof at all, how can these faiths 
be proved? 
(5) The “venture” element in faith is its supreme charac- 
teristic. 


Do Dean Inge and Principal Jacks convey the idea that we 


‘are to “stop reasoning and fall back on faith"? (Is this not 
implied in the Roman Catholic idea, or in others?) 

) Is not the most promising characteristic of intelligence 
its venturesomeness, releasing power, and hope of improve- 
ment ? In so far as intelligence has these qualities, it is 
allied with faith, and faith gives it promise. Without faith, 
a mind is dull, habit-bound, lacking in originality. Yet 

“some would have us choose between faith and reason ! 


_, Will faith solve the mysteries of evil, death, injustice, 


-or life itself ? What does Principal Jacks say on this point? 


“(Read the second chapter of his Religious Perplexities. This 


- 
Sa 


is a short and readable book, and its argument is conclusive) 
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In the business world, no man hopes to get returns with- 
out first making an investment - which involves risk. In 
scientific research, the scientist is always forming and 
verifying hypotheses, which are trial theories, and imply 
risk. In practical life no steps forward are possible with- 
out the taking of chances. Can faith about great religious 
facts be gained without taking risks ? 

The "working capital" of religious faith may be very small 
at the start. It may be only the willingness to "be shown". 
Bot it be actively invested in living, it is bound to increase 
in a widening circle. This is a law of human life, like the 
analagous one in economics or scientific research. 

How did Paul the Apostle express this law. Teas ee 


V. Testing the Outcome - 


There is no way to prove or test any principle except by 
the principle of faith. Live it out ! Act as if it were true, 
and if it is true, a result will follow. 

The result is an augmented capital. Larger investment 
brings greater strength; greater strength enables enlarged 
investment; and so on in a continuous spiral process. 

What is the present scope of your religicus capital? To 
Eohrase this in definite terms would be a helpful thing. Just 
-how much religious faith belongs to you by right of personal 
‘conquest? how much “by bequest"? 

How litthe could you-start with ? What is the least belief 


you could call religious, to use asva starter in the process? 
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Here is a list of things you may have faith in: how far 


‘ean you go ? 


‘G 


Your own existence 


The 
The 
The 
The 
The 
The 


existence of other people 

testimony of your senses 

findings of physical science 

expressed experiences of reliable witnesses 
word of known persons 

friendship of certain persons 


Your own obligation to others 
Others' obligation to you 


The 


sacredness of human relations 


Your “purpose” in being alive 


The 
The 
The 
The 
The 
The 


“meaningness"” of existence in general 

morality of the universe 

existence of a Supreme Being 

personal existence of God 

ability of human beings to touch God, in spirit 
eternal value of a man's soul 


Immortality 


A helpful handbook on this subject is Harry Emerson Fos- 
dick's "The Meaning of Faith", published by the Association 


Press. 
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(Problem Iv) 
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PROBLEM V 


- HOW DOES RELIGION RELATE TO CONDUCT 7? 


The Problem of Moralit 
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PROBLEM V 


HOW DOES RELIGION RELATE TO CONDUCT? - The Problem of Morality. 


I. Introducing the Problem - 


The story is told of a colored man, a notorious char- 
acter, who under the spell of the southern camp meeting 
revival, arose and testified as follows: 

"Bredren, Ah's been a mighty bad niggah. Ah's broken all 
de ten commandments, but Ah got mah ‘ligion still! ". 


II. Experiencing the Problem - 


This story illustrates one side of a perplexing ques- 
tion: can a man separate his religion from his morals? 

There are two angles in the reasoning of people about 

- this question. There is, in the first place, the religious 
viewpoint -common in orthodox Protestant as well as in 
Roman Catholic circles- that religion is somehow different 
from the rest of life, and that we should beward of bringing 
it into practical affairs too much. 

Resulting from this is the criticism, from those who do 
not call themselves religious, that religion doesn't help 
anyone to be “good" in the sense of unselfish, foregiving, 

helpful, tolerant, just, etc."There are just as many good 
people outside the Church as in it", is the common state- 
ment, This is probably not true, but the fact does remain 


that many people who do not make any outward confession of 
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® réiigicn have all the best moral qualities. 

Many today aré going a step farther, and saying that 

_ morality of this kind is enough; that we don't need any 

: religion; th@e"the golden rule is religion enough for me"; 


a that the Rotary Club and similar organizations are taking 


over the functions of the Churches, etc. 

The second angle is presented in the positive immorality 
F of certain religious individuals and institutions, judged 
in the light of newer and higher social «8tandards. For 
- instance: 


(a) The encouragement and blessing of wars by Churches. 
(b) Participation of Churches and church people in inm- 


moral undertakings for the sake of revenues - owner- 
ship of tenements, brothels and breweries. 
(c) Participation of religious people in economic injus- 
tice and alliance with oppressive financial interests. 
These sins of the Church and of individuals in it are 
very apparent to those who have a developed moral sensibil- 
ity. Furthermore, they reflect discredit upon the type of 
religion which does not condemn, but allows, such social 
conditions and standards. 
We may as well face these criticisms frankly. Without 
accepting the false charge that hypocricy is the rule in 


religious circles, we may confess its presence, and try to 


straighten out the tangle for ourselves. 


III. Light on the Problem - 
1. The primitive idea - morality as a "tabu" of the Deity 


"Then David and all the troops with him started for 
_ Baal-Judah to bring up the Ark of God.....The placed the Ark 


hof God on a new cart and brot it up from the house of Abin- 
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adab on the hill, with Uzzah and Ahio, (the sons of Abin- 


' adab), leading the cart, uzzah walking beside the ark..... 


x 
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But when they reached the threshing-floor of Nachon, Uzzah 


' put out his hand to the ark of God and caught hold of it, 


because the oxen were slipping; then the anger of the 


Eternal blazed out against Uzzah. God struck him down on 


the spot....and he died on the spot beside the ark of God". 
(II Samuel 6:1-4,6-7; Moffatt's translation). 


2. A more developed idea - the Ten Commandments - 


I. You shall have no Gods but me. 

II. You shall not carve any idols for yourselves. 

III. You shall not use the name of the Eternal your 
God profanely. 

IV. Remember to hold the Sabbath sacred. 

V. Remember your mother and your father. 

VI. You shall not myrder. 

VII. You shall not commit adultery. 

VIII. You shall not steal. 

IX. You shall not give false evidence against a 
fellow-countryman. 

X. You shall not covet anythigg that belongs to 
a fellow-countryman. 


3. A highly developed idea - 
"you must love the Lord your God with your whole 
heart, with your whole soul, and with your whole mind. This 


is the greatest and chief command. There is a second like it: 


- you must love your neighbor as yourself. The whole law and 


the prophets hang on these two commands." (Matthew 22:37-40)° 
4. A protest against a false idea of religion- 
"Religion has lost iteslf in cults, dogmas, and myths. 


Gonsequently the office of religion as a sense of community 
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“and ones place in it has been lost. In effect religion has 
been distorted into a possession -or burden -of a limited 
apart of human nature, of a limited portion of humanity 
“which finds no way to universalize religion except by im- 
posing its own dogmas and ceremonies upon others; of a 
limited class within a group; priests, saints, a church." 
(John Dewey: Human Nature and Conduct; p. 330-1). 
5. Religion and morality inseparable. 

(a) "The normal man who has advanced from savagery finds 
his religion sanction his morality, morality which is nothing 
but regard for others and codperation with them. By making 
men feel that the impulse to acknowledge rights in others, 
ko work with them and to further their welfare, is the will 

of heaven, religion is one of the great agents of human 
union." 


“(J.M.Stratton: Psych. of the Rel. Life; p.59,60). 


(b) “Reverence at its best brings its own cure for any 
“neglect of men which it may occasion. For high reverence is 
“respect for a God of definite moral character, whose sym- 
pathy goes out only to those who act honorably toward their 
‘fellow-nen. In spite of its occasional contracting interest, 


religion in its total course is the great ally of morals." 


(Ibid. p.152) 
6. Religion more than morality - 
"There are those who think they have followed Christ 
“when they have obeyed the precepts of the sermon on the mount, 
loved their neighbor as themselves and done unto others as 


; 
ie 


they would that others should do to them.-- But to stop there 
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is to stop in the middle, to miss the end of the journey... 
To follow Christ is to follow a victor in life's battle, a 
“Congueror over suffering and death, thru his loyalty to 

‘the Great Companion." (L.P.Jacks: Rel. Perplexities. p.10l-2). 

7. Religion the basis of Christian morality - 

: _ "Whether we like it or not the moral teaching of Jesus 
is rooted in his religion and cannot be detached from it... 
There is no way of saving Jesus’ ethic at the expense of his 
religion; but it can never be sifficiently emphasized that 
he builds always upon the central things in religion... 

His mind is occupied with the thot of God as righteous, 
merciful, over-ruling all things for good. From this faith 


in the soverign God who is at the same time Father of man- 


kind the morality of Jesus cannot, at any point, be separa- 


fed." (E.F.Scott: The Ethical Teaching of Jesussp.121-2). 


1V. Focusing on the Problen. | 
1. Morality belongs to all the parts of a man's life 
that in any way touch the personalities of others. 


If “Religion is man's whole bearing toward what seems 
ie him 'Best' or 'gGreatest'," what is the proper relation 
between religion and morality? 
| ee in arewi tive times, religion and morality were large- 


ly organized around the notion of "tabu". Certain objects 
“and acts were associated with Deity. These were supposed to 
Tee contagious, polluting anyone who came into contact with 
them. The story of inet touching the ark, in which sacred 
Beiice were deposited, is a typical illustration of this 


s. 


ove ¥Oms0], ect To Bae eonf selm of ,elObia ocd at gots °. 
& ,.Sifted atetiint rogety 2 wollot of a! setadd wo! | 

of yiieyol eld um) .dieceb bos golitel we steve ; 
- »CB=IGl.q .geiitaciuweS sfef isiocl.4.1) *. notangeodD Jae 
| ~ (PkLeiog aBdalutd to slasd odd aotgeiod. 4 
“Suael to anidoced Lepos ec? Jon 10 Ji odltl of redsene" 
‘ee+2E wort besiocdeb od founso bas aolalie seid al 


a 


“a 


: ld 26 eenegze ond fe olrite ‘susel aulvea to yew oa et 
(Perid besteaique yisaetolti.« ed ceven aso $1 Jud jek 


«-,@02gliot al egaidd iartneo eff soqu eysuls 
esuoesm@gist ae bed to Joss eds diiw belgquapo al bats 


atLeD tne -boo, 702 egalss iia gntivterevo ¢J 
(pha to pecteT en)! ones ons Ja #1 ose bod mpl 23 
‘ Oc aaiaien ad ,totog (op je .Jonnso aueet to ydiiesow edd. 
fG-i8i qgauacl to yuidoseT LaotdsZ oT 2S 0098.9.R) 5 


ee 


+i -meldo1t ed? go acksioot . 

oe : : 

~~ “Shih a’ ean 6 to sizez os ite of of _sunaied 44ie70M © hi 
re aBioisg 2o sellifsoosteg ef? coved yaw ‘ns 

= aapee face beswos pniveed eloiw a'nem et aotgliot® ; an 


_ 7 


Aoltielet s9qo%q eid ef Jain * . teed soag? 10 ‘aed 


Tytiieiom das modghten & 
 segrsl eee Jlietos bas colgiler ,eomld evidiniag al ‘i r 


asooldo missteD .“ndal" to moivon eit Sowode Be " : 
bee 


Od Desoggse e10¥ esett .ytled dite belstooses oni » 4 
_tisiw Joninoo osnd anao odw enoyme gulticllog | me is 
- - Detoes dot at ise om gelitouet dessa to x <p 


su atte De nothasd eulth Ceolaad eek: Jeibde 


= ar hk. 


; on 
ae 


“stage of religion and morality. (III-1). 


es Is there any trace of this sort of "tabu"morality in 
‘the common ethics of our own day? What, if anything, jus- 
tifies it? 

Is not the idea of sacredness in certain things an essen- 


tial element of everyday ethics? 

| What things are sacred, in this sense? Why? 
| 5. In times past, no one thot of trying to maintain 
religion and morality separately. The original reason for 


this is illustrated in the great Jewish code containing the 


Ten Commandments. (III - 2) 


Who is represented as laying down the commandments? 


¥ 


+» Whom do the commandments concern? 
Can you classify them according to whether they deal 


with (a) man's relation to God; (b) man's relation to man. 


How many are thereof each? 


™ 


3. 4. Jesus, whatever else he was, certainly belongs at 


the head of the list of the world's great religious and 


moral teachers. He summed up the rules of successful living 


4n two commands. (IIT - 3) 
Is one of Jesus’ two commands religious, and the other 


4; 
moral? 

- Or are both religious and both moral? 

2 (In discussing this question, one must consider the 


Jewish idea, which Jesus held, that all such commands are 
directly given by God to men, in the form of Laws.) 


“- 5. Religions, in the course of their development, 
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4 apt to become abstract and remote from everyday life. 
“But the teachings of the original founders always show more 
“goncern with human nature in concrete persons than with 
Bei losophical or theological theories. 

How did Jesus, for instance, go about to accomplish his 
“teaching? Was he interested in a theory about God, or in 


‘showing how God wants men to act? 


4 
” 


6. What place should relations with others hold in 
a religious life, according to Prof. Stratton? (III-5) 
Note that Prof. Dewey (III-4) is inclined to put the whole 
emphasis on huzan relations, to the neglect of the individ- 
wal's personal relationship to the "Best or Greatest." Can 
the latter be left out? 

* In Ilt-5b, Prof. Stratton starts at the opposite end 
from Dewey. How far will the truth of Prof. Stratton's 
statement depend on the state of development of man and 
society? 

If you have real reverence for the "Best or Greatest," 


“Can you neglect honorable action toward other people? 


Can you have such reverence without reverence for the best 
and greatest in others? 


7. ‘Every human being has the capacity to choose 


6ither the “best and greatest," which is generally difficult, 
or something less, which is always easier. According to 


cr. Jacks, the man who chooses the harder and higher is 
“making a religious choice. (II1I-6) 
wnat part does loyalty play in religion? 


To what or whom is the religious man loyal? 
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" To what extent is self-denial required? 
aA 

“4 8. What is the great motive toward living an honest, 
helpful, unselfish life? 


Would any man live such a life unless he was confi- 
dent that these qualiti es were permanent, solid, worth 
while? 

3 One writer says that the exercise of these moral qual- 
ities is morality; the confidence that they are eternally 
Worth while and will eventuaily win out is religious faith. 
(Everett: Moral Values; p. 380,382) 

; 9. Morality has often meant a set of prohibitions 


given a relisious backing. 


What is the proper place of these in self-disci- 
‘pline? 

Have you ever considered these rules or probibi- 
tions in regard to their real moral meaning - that is, as 
| regards the relation of human beings to other human beings? 
; Is this a good final test? 

Must it be carried farther, into the field of all 
‘social relations? How about war? child labor? liquor traffic? 
“Immigration? labor unions? 

.- 10. Two things,according to Jesus, are eternally and 


“unqualifiedly sacred, to be treated as such: 
ff (a) God, the Father, a Person, ethically righteous, 
; 
loving, and just. 

(b) People, of all kinds and races and states. 


In his mind, these two are inseparable, but tne first is 


alc. (IIiI-7) 
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Discuss this standard wholly on its own merits. 

How has the “Best and Greatest" been defined here? 
How would faith in such a God affect human relations? 
Starting with (a) could you stop short of (b)? 


Starting with (b) could you be motivated by less than 
(a)? 


Vs Testing the Qutcome. 
(1) One question closely connected with this dis- 


cussion, but not touched upon, is the question of ones own 
self. Do you belong in the list of sacred things? 
Can any one respect or reverence others who have 


not self-respect? 


Is there any argument on the question whether 


’ 


reverence for a personal God would effect the desire of a 
man for the integrity of his own character? 

(2) Discuss the following list of activities, deter- 
Mining in the light of the previous discussion which are 


really of moral import, and why; and which require religious 
motives in the sense suggested under lV: - 


Relations to family - parents, brothers, etc. 
Going to church 

Lodge activities 

Smoking tobacco 

Sex relations outside marriage 

Friendship 

Ownership of corporation stocks 

Military training 

"Cribbing" 

Violation of Prohibition amendment 

Playing cards 

Marriage s 

Divorce for incompatibility 

Feeling of superiority to those of other races 
Tolerance of “radicals." 

Courage 

é- Personal liberty 
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(Problem V) 
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